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APPENDIX D: OVERVIEW AND METHODOLOGY OF THE KALIHI TO
WAIKIKI (SECTION 4) ORAL HISTORY PROGRAM OF THE RAIL
TRANSIT PROJECT

Introduction

In an effort to identify and protect cultural heritage which may be affected by the proposed
Honolulu Rail Transit Project, Kahiwa Cultural Heritage Consulting has prepared and conducted
the following Oral History Program for the fourth section of the proposed Rail Transit Project
(Kalihi to WaikikT) at the request of Kumu Pono Associates LLC (KPA). This portion of the report is
presented within the larger Traditional Cultural Property technical report prepared by KPA. This
current report was preceeded by a Traditional Cultural Property Study technical report (Maly &
Maly 2012), as well as a management study (SRI Foundation and KPA 2012) conducted for the
first three sections of the proposed Rail Transit Project which included the lands of Honouliuli (in
the District of ‘Ewa) to Moanalua (in the District of Kona).

Oral histories provide an invaluable amount of information regarding historic events, places and
people. Through further examination, they also offer unique perspectives enabling one to better
understand the cultural and historical context, and significance of the life and lessons shared by
oral history participants. The personal recollections and experiences also contain the voices and
knowledge of their kiipuna, ‘ohana and friends, and is more than ‘ike and mana‘o of each single
individual interviewed.

The purpose of this oral history program, as well the current comprehensive study, is to identify
traditional cultural properties which exist, or once existed within the Honolulu region (Kalihi to
WaikikT). As examined in the main body of this report, cultural properties consist of a diverse set of
tangible and intangible cultural heritage. While tangible properties include physical sites, places,
and artifacts, intangible cultural heritage consists of “traditions or living expressions inherited from
our ancestors and passed on to our descendants, such as oral traditions, performing arts, social
practices, rituals, festive events, knowledge and practices concerning nature and the universe or
the knowledge and skills to produce traditional crafts” (UNESCO 2012). As much of the lands
contained within Section 4 of the current study have been intensely developed and modified, oral
histories provide an avenue to identify such cultural properties which little or no formal
documentation has been recorded.

As with any personal account or recollection, especially following an extended period of time, there
can be numerous interpretations for the same event, place or activity, dependent on the numerous
factors which naturally influence the individual’'s perspective such as his or her belief system,
values and ethnic background. With this in mind, one must take caution when utilizing oral history
and ethnographic studies, as statements should be compared and verified before being taken as
fact.

This portion of the technical report consists of an introduction of the oral history program,
methodology, a section on previous oral history studies within the project area, a presentation of
the participating consultants, and a summary of their comments and recommendations relevant to
the current project. Following the summary, are the interview transcripts with biographical
information and summaries of selected interview topics. Also included in this appendix are a
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glossary of Hawaiian words and index. The majority of definitions found within the glossary are
taken from the reference book Hawaiian Dictionary: Hawaiian-English, English-Hawaiian (Pukui &
Elbert 1986).

Methodology

Oral history interviews were conducted during January and February 2013 using Federal guidance
documents such as the National Register Bulletin 38 (Parker & King 1990). A multi-phased
process began with contacting potential consultants, asking knowledgeable community members
and organizations for referrals to kama‘aina and kdpuna of the areas of study, as well as
researching previously conducted oral history studies. The second step was conducting the oral
history interviews, followed by their transcription or summarization, analysis of oral history data
and report write-up. Personnel included lead ethnographer and transcriptionist, Mina Elison, MA,
of Kahiwa Cultural Heritage Consulting.

Selection of consultants was based on his or her “fit” within one or more of the following criteria: 1)
the individual has/had ties to the area of study; 2) is known as a Hawaiian cultural resource
person; 3) is a knowledgeable cultural practitioner; or 4) was referred to the ethnographer by other
kdpuna, kama‘aina or cultural resource professionals. A list of potential interviewees was gathered
and attempts were made to contact these individuals by phone and/or email. If contact was
successful, and the individual was interested and able to participate, a formal oral history interview
was conducted.

Prior to the interview, consultants were briefed on the purpose of the Traditional Cultural
Properties Study’s Oral History Program. With consent of the consultant, interviews were digitally
recorded on a MP3 recording device. During the interviews, consultants were provided an aerial
map with the proposed rail route and stations, and were also given a set of seven historic maps,
dating from 1875 to 1888, of Kalihi, Palama, and Honolulu as makana. Several of the interviewees
were able to review these historic maps during consultation and any references to place names
and historic landmarks are made to these maps and noted in transcriptions.

Transcriptions were made by listening to recordings and typing what was said. Several notations
were made within the text: “—” was noted if what was said could not be determined; “...” were
used for a pause by the speaker, while four-dot ellipses (....) indicated a trail-off by a speaker. The
use of parentheses notes additional information provided by consultants following the review of
their transcript. Notation in brackets ([ ]) was inserted for additional clarification, or if
transcriptionist was unsure of what was said during the interview.

A copy of the interview transcript was provided to each consultant for his or her review, along with
a transcript release form and a self-addressed stamped envelope for the return of the revised or
edited transcript, as well as the release form. The transcript release form provided space for
interviewees to note any clarifications, corrections, additions or deletions to the transcript, and also
gave consultants the opportunity to object to the release of the document. Information regarding
the nature and date of transcript release is provided within biographical section of each
interviewee.

Digital recordings of interviews, interview notes and transcript release forms are curated by
Kahiwa Cultural Heritage Consulting. All interviewees receive a copy of the final report, as well as
digital audio recordings of their interviews.
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General Question Outline for Oral History Interviews

With the aim of directing oral history interviews and gathering information which may assist in
identifying potential traditional properties, the following project introduction and outline of general
and open-ended questions was developed by Kumu Pono Associates and SRI Foundation. This
guestionnaire served as a guide and did not limit topics of discussion of consultants.

Traditional Cultural Properties Study
Oral History/Consultation Program

Aloha — Thank you for agreeing to participate in the Traditional Cultural Properties (TCPS)
study being conducted as part of the Honolulu High-Capacity Transit Rail Corridor Project.
The project is being funded by the Federal Transit Authority. Under the National Historic
Preservation Act the Federal Transit Authority is required to consider the effects of the
project on places of religious and cultural significance that may be listed to the National
Register of Historic Places. These places are referred to as Traditional Cultural
Properties, or TCPs. TCPs are places that derive their importance from the practices or
beliefs of a community because they are integral to the community’s history and identity.

To consider the effects of the transit project on TCPs, the agency must determine if any
such places are in or near the project area, and if so, how might they be impacted. The
TCP study will gather information through interviews with people who know the mo’olelo
of the land along the project route. The information gained from these interviews will be
used to identify TCPs in or near the project area and help in determining how they may be
affected by the project. A report will be prepared and submitted to the Federal Transit
Authority and the City of Honolulu along with recommendations on how to avoid or lessen
the impacts of the project on any TCPs. It may not be possible to protect TCPs from
project impacts. Telling the story of these places, however, will help to preserve
knowledge about them and ensure that TCPs will be considered as the project moves
forward.

To begin the interview we would like to establish a background section on your personal
history and experiences — how you came to possess the knowledge you share.

Interviewees Name:

Interview Date: Location:

When were you born? Where were you born?

Are you affiliated with a Native Organization or family group

(name):
Parents? (father) (mother)
Grew up where? Also lived at?

Where did you live? Share with us recollections of elder family members and extended
family that influenced your life and provided you with knowledge of place and practice?

Family background—grandparents, hanai etc.; generations of family residency in area...
(time period)?

Kinds of information learned/activities and practices participated in, and how learned...?
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Sites and locations (e.g., heiau, ‘auwai, pa ‘ilina, kahua hale, mala ‘ai, lo‘i, ala hele, and
ko‘a etc.); how learned, and thoughts on care and preservation...

Do you have knowledge of wahi pana -- places of religious and cultural significance in or
near the proposed rail alignment?

Where are these places located in relation to the proposed rail
alignment (see maps)? How did you learn about these places?

Are these places important to the you, your ‘ohana, the larger community (or all three)?
What makes these places important in terms of traditional practices or beliefs?
How would you define their boundaries?

Will these places or their use be affected by the project? If so, how might they be
affected, and what steps might be taken to minimize impacts on the sites?

Have these places been affected by modern development, and is it relevant to what
makes them important?

Subsistence:

Did you/your family cultivate the land? Describe methods of planting and types of plants?
Use of particular plants and other natural resources; customs observed when collecting or
caring for such resources; and how/when accessed?

Discussion of water flow and weather patterns.

Types of fishing practices: localities of fishing grounds; and changes in fisheries? Use of
fishponds?

Historic land use practices, fishing activities?
Thoughts on the care of cultural and natural resources...?

May information about these places be shared, or should it be protected from public
release?

If the interview is recorded, the recording will be transcribed and a draft transcript and the
recording will be returned to you for review, corrections and/or additions. If the interview is
not recorded, but notes taken, those notes will be developed in an effort to capture key
points shared, and returned to you for your approval. When you are satisfied with the
transcript (recorded or expanded notes), we would like your permission to incorporate the
transcript into the Traditional Cultural Properties Study (TCP). When the TCP study is
completed a full copy of the report, including historical background and oral
history/consultation interviews will be given to you for your family record.

Mahalo nui.

Mina Elison

Kahiwa Cultural Heritage Consulting
(808) 223-9979
minaelison@hotmail.com
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Previous Oral History Studies

Providing valuable information and insight into the daily lives, places, and events of the past
through the sharing of experiences, recollections and memories, oral history documentation offers
the rich, first-hand perspective that is an integral aspect of understanding cultural and historical
context. Becoming more valuable as time passes, these important documents help keep these
stories alive, and allow us to explore the changes—as well as consistencies—of the world in which
we live. The following section briefly presents previous oral history studies which have been
conducted and that are relevant to the current area of study (Section 4 of the Rail Transit Project:
Kalihi to Waikiki). Presenting a wide-variety of themes and perspectives, these previous studies
further support the findings of the current oral history program and serve as testimony to the
drastic changes of the cultural and physical landscape of these lands, coastline and ecosystems.
Presenting recollections of historic Kalihi and Honolulu, their voices present many of the traditional
cultural practices and beliefs also discussed in the current study, such as fishing, gathering limu
and plants for food and medicine, as well as subsistence farming. The purpose of their inclusion
here is also to provide readers with additional resources for further study and analysis which may
provide a better understanding of our rich cultural heritage.

In an attempt to honor those who have contributed their time by participating in the listed studies,
as well as to pique the interest of the reader and researchers, names of interviewees have been
listed. Source information is included in the “References Cited” section of this appendix.

Kalihi: Place of Transition

The study Kalihi: Place of Transition was conducted in 1984 as an Ethnic Studies Oral History
Project by the Social Science Research Institute at the University of Hawai‘i at Manoa (University
of Hawai‘i at Manoa 1984). Consisting of interviews with thirty-one residents, or former residents of
Kalihi, the residents’ stories reveal the lives of a multi-ethnic working community which is known as
having a history of being a “home of island immigrants” (ibid:x1i). The area of study consisted of
Kalihi Uka, Kalihi Waena and Kalihi Kai, and aimed to capture the diversity of experiences of
people from this land, from the mountain to the sea. Several of the interviews were conducted in
the interviewee’s native language and then translated into English, providing the individual with the
opportunity to speak more freely and articulately.

As the title suggests, Kalihi served as a place of transition both for these residents and their
children as they either adjusted their lives to accommodate newcomers, and for the newly-arrived
and how they adjusted their lifestyles to that of their new home (ibid:x1i). The physical backdrop to
these collective experiences was also changing as Kalihi evolved from “a semi-agrarian
community on the fringes of Honolulu to an urban one” (ibid:x1i).

Interviewees in this three-volume study of Kalihi include: Albert O. Adams, Arthur Y. Akinaka,
Anonymous, Yen Cheung Au, Allen Bailey, Alexander Beck, Earle Christoph, Fermin Cruz,
Antonio Evangelista, Akira Hamamura, George Houghtailing, Thelma Yoshiko Izumi, Sabas T.
Jamito, Joe Antone Joseph, Frankie Kam, Minoru Kimura, Albert Nawahi Like, Peter Martin,
Adolph “Duffie” Mendonca, Lorraine Miguel, Matias Miguel, Aiichi Nakamoto, Tokio Okudara,
“Gussie” Ornellas,
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“Tana” Rios, Mary Rios, Akira Sakima, David T. Souza, Mary Souza, John Vegas, and Agustina
Villa.

An Ethnohistorical Study of Kapalama Ahupua‘a

In an effort to “promote, preserve, and celebrate the traditions” associated with Kapalama
ahupua‘a and the surrounding areas, the Kamehameha Schools Land Assets Division contracted
Cultural Surveys Hawai‘i (CSH) to prepare a cultural and historical report consisting of historical
information, maps, documents, and kdipuna recollections (Uyeoka et al. 2009). The prepared
report also serves as a foundation to guide Kamehameha Schools in their management of land in
the Kapalama area and also aims to provide new content for educational initiatives and
programming. CSH met with eighteen people, thirteen of whom were formally interviewed.
Consultants provided a diverse range of knowledge and experiences and the report reflects this
with discussions pertaining to subjects such as historic sites such as the leprosy settlement,
traditional Hawaiian sites on the Kamehameha Schools campus, fishing practices on Mokauea
Island to historic businesses and buildings.

Interviewees in this study consisted of: Louis “Buzzy” Agard, Jan Becket, John Clark, Randie
Fong, Jan Harada, Melvin Lonokaiolohia Kalahiki, Charles Kapua, Sarah Keahi, Henry Maunakea,
Alan Okami, Claire Pruet, Alehandro Romo and the organization Kai Makana, and Janet Zisk.

Reflections of Palama Settlement

Conducted by the Social Science Research Institute’s Center for Oral History, Reflections of
Palama Settlement(University of Hawai‘i at Manoa 1998) captures the recollections of individuals
whose lives “reflect the efforts of Palama Settlement” as they “articulate the significance the
settlement has had for themselves and others in the twentieth-century Hawai‘i” (ibid:xxvii).

The early beginnings of what became Palama Settlement evolved from an initial Palama Chapel
built by Honolulu philanthropist, P.C. Jones, in 1896 on the corner of King and Liliha Streets.
Following the fire of 1900 which consumed four blocks of Chinatown in the government’s attempt
to stop the Bubonic Plague, housing was in very high demand. Sponsors of Palama Church,
Central Union Church eventually transferred the chapel to the Hawai‘'i Evangelical Association
which then decided to join the “American settlement movement” to accommodate and serve the
community. These independent “settlements” were seen as places within which families and
neighbors cooperated to build a better community for themselves (University of Hawai‘i at Manoa
1998:xxx). In 1905, under the direction of James Arthur Rath, Sr. and his wife, Ragna Helsher
Rath, Palama Chapel was renamed Palama Settlement and became an independent, non-
sectarian organization which received funding from the islands’ “elite.” The organization provided
many services to their community, and the community at large, such as the territory’s first public
nursing department, a day camp for children with tuberculosis, a night school and low-rent
housing. In 1925, Palama Settlement moved to its current location situated over eight acres of
land on Vineyard and Palama streets (ibid:xxxi). And while the settlement has evolved over time, it
continues to serve the community as a non-profit, non-governmental organization assisting
families in need and at-risk youth.
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Interviewees in the two volume publication include: Bettie Witzel Burner, Bertha K.Y. Char, Wai
Sinn Char, Edward “Skippa’ ” Diaz, Harry Fujinaka, Lorin T. Gill, Martha Hohu, Margaret lizaki,
Jennie Lee In, Moses W. “Moke” Kealoha, James Koo, Karel A. Ling, Kenneth K.M. Ling, Harry
Mamizuka, Kiyoshi “Knuckles” Matsuo, Jack T. Nagoshi, Bertha Lee Nahoopii, Janet Nakashima,
Barbara Paresa, Earlene Piko, Robert H. Rath, Sr., John E. Sharp, Francis Sing, Don Snyder,
Masato Sugihara, Jerry Tarutani, Fitiuna F. Tua, Alma Watanabe, and Jeff Yamashita.

Remembering Kaka‘ako: 1910 — 1950

In 1978, The Ethnic Studies Oral History Program at the University of Hawai‘i at Manoa led an Oral
History Project which focused specifically on Kaka‘ako. Titled, Remembering Kaka‘ako: 1910 —
1950 (University of Hawai‘i at Manoa 1978). In this project, interviewees from diverse cultural
backgrounds discuss their lives as they related to this bustling area before it was rezoned from
residential to industrial in the 1950s. The publication describes the participants as the “unsung
heroes” of Kaka‘ako, as they were working people and “lesser known entertainers” (ibid:ix). Within
the two volume publication, interviews of the following participants are included: Henry Alves,
Wallace S. Amioka, Lance Carreira, Edward K. Enos, Gloria and Mariano Felix, Charles Frazier,
Eleanor W. Heavey, David Tai Loy Ho, Ku‘ulei (Waldron) Horne, Yuri Ishibashi, EImer Jenkins,
Sam Kapu, Usaburo Katamoto, Joseph Kekauoha, Yonoichi Kitagawa, Albert Like, Genevieve
Magoon, Virginia Mansinon, Keisuke Masuda, Mary Naito. Hisao Nakano, Kenji Nobori, John A
Nunes, Kichisaku Takahashi, and Esta (Pung) Tennis.

Ethno-Historical Inventory Study of Kaka‘ako

At the request of Kamehameha Schools, which owns a cumulative 51.3 acres of property in the
Kaka‘ako area, an ethno-historical study was conducted by Garcia and Associates (McElroy et al.
2008). A compilation of mo‘olelo, land use documents, historic maps, photographs, accounts,
Hawaiian-language newspaper research, and a review of previous archaeological studies, this
report’s oral history component included interviews with four individuals who were knowledgeable
of the Kaka‘ako area. While interviewees did not produce much information on traditional land use
or mo‘olelo, they provided information on the dramatic transformation which occurred in Kaka‘ako.
Other than surfing, no traditional cultural practices or places of significance were identified in the
oral history study. This report does determine that burials, both pre-Contact and historic are highly
likely to be present on lands in Kaka‘ako. Consultants in this study were Joe and Mary Kuala,
Mikahala Turner and Lucia Whitmarsh.

Cultural Impact Assessment for Kaka‘ako Community Development District

Cultural Surveys Hawai‘i conducted a cultural impact assessment of Kaka‘ako for the Hawai'i
Community Development Authority which identified cultural resources and potential impacts within
the “Mauka Area Plan” which consists of the area bounded by Ala Moana Boulevard to the south,
Pi‘ikoi Street to the east, King Street to the north, and Punchbowl Street on the west (Spearing et
al. 2008). This thorough report documented traditional and historical cultural and natural
resources, and also identified concerns community members shared in regards to potential
development plans. Interviewees included: Louis Agard, Henry Alves, Melvin Mendonca, Leimomi
Khan, Palani Vaughn, Jr., Charles Kapua, Clifford Garcia, Dr. Claire Hughes, Paulette Moore, and
Paulette Ka‘anohi Kaleikini.

Cultural Impact Assessment of Kaka‘ako

A cultural impact assessment for Kaka‘ako was completed by Keala Pono at the request of
Kewalo Development (an affiliate of A&B Properties, Inc.) (Elison & McElroy 2011). This report
consisted of research on traditional land use, mo‘olelo, historic accounts, maps, photographs and
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community consultation. Interviewees consisted of cultural descendants of the area, as well as
former residents and knowledgeable individuals who shared personal recollections of life growing
up in Kaka'ako in the 1930s and ’'40s. Associated with a proposed high-rise condominium
development (which is currently under construction), participating consultants also discussed any
potential affects the proposed project may have to traditional cultural properties or practices. Due
to the presence of 27 sets of iwi klipuna, as well as other pre- and post-Contact subsurface
features, participants were primarily concerned with the treatment of the burials and with the high-
likelihood that more burials may be encountered.

Interviewees participating in this study included: Edward Halealoha Ayau, Van Horn Diamond,
Hinaleimoana K.K. Wong Falemei, William “Bill” Haole, Jr., May Kalehua Kamai, Manuel Kuloloio,
Doug Lapilio and George Panui, Jr. Based on the content of their interviews, and availability to
schedule interviews, transcripts of two of these interviews have been included in the current study.
These include interviews with the late Van Horn Diamond and Bill Haole, Jr.

Waikiki, 1900 -1985, Oral Histories

A 1985 oral history study of Waikiki was conducted by the University of Hawai‘i’'s Center for Oral
History and provides a wealth of information within its four volumes and fifty interviewees. This
study’s geographic scope of “Waikiki” is described as being bounded by the area roughly bounded
by the Ala Wai Canal on the ‘Ewa and mauka sides, and Kapi‘olani Park on the Koko Head side.
The oral histories of these kiipuna, kama‘aina and long-time residents presents the rich culture,
and dramatic changes, which occurred in this highly significant area.

Interviewees include: (Volume 1) Joseph Y.K. Akana, Ernest Steiner, John Ernstberg, Lilinoe
Sniffen, Jessie Matthias, Alexander Anderson, Fumiko Nunotani, Teiki Yoshimoto, Wilber Craw,
Nani Roxburgh, Rebecca Kapule, Esther Bader; (Volume 1) Jack Bishaw, Fred Paoa, Earle Vida,
Mary Clarke, Mervin Richards, Harold Aoki, Lemon “Rusty” Holt, Toshio and Taka Yasumatsu,
Louis Kahanamoku, Miyo Asuka, Emma Kaawakauo, Sadao Hikida, King Peterson; (Volume IlI)
Ah Kin “Ah Buck” Yee, Leslie Fullard-Leo, Benny Kalama, William Cook, Adelaide McKinzie,
Eugene Kennedy, Roy C. Kelley, Marjorie Midkiff, Lila Reiplinger, Helen Kusunoki, Richard Sasaki,
Masayuki Yoshimura, Susumu Nakamura; (Volume 1V) Sam Uyehara, “Tootsie” Notley Steer, Alan
“Turkey” Love, Richard “Kingie” Kimball, Ella Wong, Rose Kaneapua, Ume Murakami, John Y.
Arashiro, Hilda Pacheco-DeRego Freitas, Leillima Joy, and Beatrice Tominaga.

Ethnohistoric Study of Kamehameha Schools’ Lands in Waikiki

In 2011, an ethno-historic study was conducted for Waikiki with particular emphasis placed on KS
lands of Helumoa (Cruz & Hammatt 2011). With the purpose of gathering and compiling historical
and ethnographic cultural information creating a “comprehensive narrative of the unique traditions
and knowledge of Waikiki,” the produced document also assists in the proper management of
these lands. The study presents interviews with five kama‘aina/cultural descendants of the area,
and also provides mana‘o and ‘ike gathered in the UH Center for Oral History study of WaikikT
(University of Hawai‘i at Manoa 1985). Interviewees in this study included Anna Ka‘olelo Machado
Cazimero, Clarence Medeiros, Jr., Clarke Paoa, Van Horn Diamond, and Sylvia Krewson-Reck.
These consultants discussed a variety of topics including fishing and gathering activities, historic
sites, WaikikT’'s rich music and beach scenes, World War Il, as well iwi kiipuna which have been
encountered, and the likelihood of undocumented burials still present.
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Participants in the Kalihi-Waikiki Oral History Program (2013)

Through an extensive search to identify knowledgeable kipuna and kama‘aina who are familiar
with, and/or who’s ‘ohana descend from these areas, potential interviewee referrals were solicited
from staff of various agencies and Native Hawaiian organizations such as the State Historic
Preservation Division, Kamehameha Schools, Office of Hawaiian Affairs, several Hawaiian Civic
Clubs, and individuals known to Elison and interview participants. This resulted in
consultation/interviews conducted with the following kiipuna/kama‘aina:

Beadie Dawson
Randie Fong
Francine Gora
Ka‘anohi Kaleikini
Adrian Keohokalole
Doug Lapilio
Michael Lee
Dexter Soares

Two interviews which were previously conducted for an cultural impact assessment for the
Kaka‘ako area are also included in this report and shared their mana‘o and valuable information
regarding the history and cultural practices associated with the Honolulu area (Elison & McElroy
2011). One of these individuals is Van Horn Diamond, who passed away in 2012. Due to
scheduling and health matters, an interview with Uncle Bill Haole, Jr. was not possible for the
current study. Because of this, his previously conducted oral history interview has been included
here as well.

¢ Van Horn Diamond (2011)
Bill Haole, Jr. (2011)

Overview of Kama‘aina Documentation and Recommendations

Oral history interviews produced information regarding traditional cultural practices and beliefs,
historic recollections, as well as knowledge of locations and thier place names within the
boundaries of the area of potential effect. Such places are presented in the table below. [Notes:
additional information on place names in bold can be found in the Place Name Gazetteer earlier
in this report; sites within shaded boxes are considered “wahi pana” for the purposes of this
report; “Source” information refers to the initials of interviewees: Beadie Dawson (BD); Van
Horn Diamond (VD); Randie Fong (RF); Francine Gora (FG); William “Bill” Haole (WH);
Ka‘anohi Kaleikini (KK); Adrian Keohokalole (AK); Doug Lapilio (DL); Michael Lee (ML); Dexter
Soares (DS).]
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Inoa ‘Aina Referenced During Oral History Interviews

Inoa ‘Aina Ahupua‘a Description/Comments Source
Pueo ‘aumakua in the upland forests of
‘Alewa Nu‘uanu ‘Alewa; “And there were pueo which is the FG
owl, just up on top of ‘Alewa, they are also,
at the forest at the top of ‘Alewa , there’s a
— pueo, and that pueo also was an
‘aumakua.”
‘Apuakéhau Heiau which was located at the current
Heiau Waikiki location of the Moana Hotel. Kalakaua and FG
other ali'i worshipped there.
Alaneo Kapalama Near the boundary of Kapalama and
Nu‘uanu. RF
“There is a “disconspicuous” absence of
Haka'io Kalihi mele of the Kalihi area. One contemporary RF
recording talks about these place names,
and the rain, Kilikilihune.”
“...songs of everyday life in Honolulu, such
Honolulu Ahupua‘a as “Henehene Kou Aka” which describes the | FG
courtship of a couple passing through Kalihi
and heading to Kaka‘ako.”
Ka‘akopua Honolulu The location of Central Intermediate School.
RF
Kaka‘ako Honolulu “...all of Kaka‘ako is a “sensitive” area ...” AK
A ridge; “Ae, Kalaepohaku, which is the
Kalaepohaku Kapalama name of—is why we named the classroom RF
building on the other side of this, is called
Kalaepohaku, just so we could honor that
ridge...and reclaim Kalaepohaku for this side
of Honolulu [laughter]...”
Kalawahine Honolulu RF
Kalia Waikikt RF, DL, KK
The mo‘o, or kia‘i, known as Wahinehi‘ui‘a,
Kalihi Stream | Kalihi was seen on two different occasions by RF

Fong’s mother, as well as by another
kupuna, while each were children, along
Kalihi Stream: “... there’s discussion about
a—what would be called Wahinehi‘ui‘a, and
so they had—mother had seen that at as a
child, and, sort of grew up with that being no
big deal, just part of the landscape, and it
was many years later
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Inoa ‘Aina

Ahupua‘a

Description/Comments

Source

Kalihi Stream

(continued)

where a kupuna today, who is still around
today, who knew my family and parents,
told the story of having seen one herself, a
little lower in the stream, so, she was living
more towards Gulick, but it was the same
story, you know, independently shared
between families and even eras, and all
associated with Kalihi Stream, so, in our
contemporary era, and both were eye
witness accounts of having, you know,
seen that one particular mo‘o or kia‘i of
some sort of that area was being recalled
from their childhood.”

Kaniakapapa

Nu‘uanu

“Kaniakapup is a place name, or a heiau
that is located in Nu‘uanu, it was the heiau
for Kamehameha, Kauikeaouli, Kauikeaouli,
that was his heiau where he built his—he
also had his summer home ...”

FG

Kapalama/
Palama

Ahupua‘a

RF

Kapu‘ukolo

Honolulu

Hawaiian village at the current location of
Chinatown. It was owned by two
individuals, Ka‘ihio‘ahu, who was the head
fisherman under Chief Kahahana, and
Kuhihelani, who was the chancellor under
Kamehameha I.

ML

Kawaiaha‘o

Honolulu

Interviewees discussed Kawaiaha'o Street
and Church.

VD, RF,
WH, DL, DS

Ke kula loa
O Kalihi

Kalihi

“...the prevalent frame of reference for that
Kalihi area, it was called a kula, almost by
reference and name, not just by
description, right, so, it's “ke kula loa o
Kalihi,” you always see that reference, so,
it’s kind of interesting. And “...then it kind of
feeds into the description of why battles
could take place there because it was a
kahua of sorts, and they said it was
somewhat flat. And then kula area, fed by
streams, so, but, it was, | always wondered
why...”

RF

Kewalo

Honolulu

RF, DL

Kukuluae‘o

Honolulu

RF
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Inoa ‘Aina Ahupua‘a Description/Comments Source
“...a natural freshwater healing spring....
Kunawai Nu‘uanu The waters are still used to heal from FG
sickness.”
Kawili Honolulu RF, KK, ML
Kawili Kalia
Fishpond RF, KK, ML
Kawili Pond Kapalama RF, KK, ML
“... there’s Leleo, Leleo, that’s one of the
Leleo Honolulu wahi pana, yeah...” RF
Moehonua’s land consisted of 219.2 acres
Loko Auiki Kalihi and is in the present area extending from KK
King Street to Sand Island and Mokauea
and Pu‘uhale Streets. Contained within this
property were two loko, Loko Pahounui and
Loko Auiki which were once present at the
“Sand Island end of the ‘aina.”
Fishpond contained within the land of
(Loko) Kalihi Moehonua, were two loko. One of these, KK
Pahounui Loko Pahounui, was located at the “Sand
Island end of the ‘aina.”
Manamana Honolulu The site of Queen’s Hospital RF
Mokauea/ Island around which many families would RF, FG, KK,
Moka‘uea Kalihi fish. DS
“... but just kind of in the public domain is
Niuhelewai Kapalama some of the information about Niuhelewai. RF
The oral historical side of it is having heard
references to Niuhelewai and pointing out
tributary, you know, intermittent stream
systems that fed into Niuhelewai. That
made sense to me later on, after you start
to read and you learn and you hear, ‘Oh,
Mama talked about that, that’'s what she
must’'ve meant.”
Several songs and chants written in honor
Nu‘uanu Ahupua‘a of ali‘i mention place names. FG
Nu‘uanu Nu‘uanu Petroglyph of hairless dog, Kaupe, an
Memorial ‘aumakua/guardian. FG
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Inoa ‘Aina Ahupua‘a Description/Comments Source

Pakaka, In regards to traditional cultural properties

Pakaka Heiau | Honolulu in the Honolulu area, Kaleikini discussed KK, RF
several heiau which date to the 1500s.

Pakaka Heiau was located at the foot of
Fort Street in downtown Honolulu. Within
the vicinity of Pakaka Heiau was an ali‘i
complex which also served as the
residence of Kamehameha | from 1809-
1812.

Peleula Honolulu “...agarden area...” RF

Puea, Believed to be near Ka‘ahumanu Cemetery,

Puea Heiau Kapalama adjacent to the Kamehameha Schools’ Bus | RF, WH

Puea Gravyard Terminal.

Pu‘uiki Some have referenced the former name of

Cemetery Honolulu the cemetery to be Pu‘ukamali‘i. RF
Pu‘ukea Heiau was located in the area of

Pu‘ukea Heiau | Honolulu Kukuluae‘o which is now the location near KK
Halekauwila and Cooke Streets. Most likely
named after the heiau’s respective ‘ili of the
same name, Pu‘ukea. Kaleikini traces her
lineage to the chief who is associated with
the construction of this heiau.

Location of guardian mo‘o, Mo‘onanea;

Pu‘unui Honolulu “There is about the mo‘o that lives in FG
Pu‘unui, that mo‘o is a lizard and is also a
guardian. We have many what you call
““aumakua;” “Pu‘unui is a district in
Nu‘uanu, so you have mo‘o there, and that
mo‘o was a guardian, along with Kaupe, a
guardian.”

Sand Island Honolulu FG

Waikahalulu Honolulu/ RF

Nu‘uanu

Waikiki Ahupua‘a FG
Residence of Papa and Wakea (now the

Waolani Honolulu/ site of O‘ahu Country Club); “...they’re FG

Nu‘uanu known as your “First Father, First Mother,”

yeah, actually, Sky Father, Earth Mother,
Papahanaumakua is Earth Mother, and
Wakea is Sky Father, and through our
genealogy, we look at them as one of the
starts of our genealogy, they living in
Waolani, which is in the ahupua‘a of
Honolulu, in the fili of Nu‘uanu, so, yeah,
that is significant there and there are
stories about them there.”
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While each individual interviewee is unique in their connection and association with the land,
discussed were many shared values and beliefs. In summary the following comments and
recommendations were made by consultants:

(1)

)

®3)

(4)

(5)

(6)

()

)

9)

Areas within which burials are encountered, are considered sacred grounds.
Every effort should be made to minimize disturbance to iwi kipuna.

Prior to construction activities associated with the rail project, there should be a
burial plan in place to ensure the appropriate and proper protocol is being
followed. This protocol would be developed by cultural descendants and
kipuna of the ahupua‘a. With this in mind, due to the nature that each burial
represents a unique individual, in the event burials are encountered, their
treatment should be determined in case-by-case manner, as appropriate.

Burials which are encountered deserve proper, appropriate and dignified
treatment, with a preference to allow the burials to remain in place. However,
several consultants shared that respectful re-interment sites can also be
appropriate if it ensures continued protection.

Every effort should be made to consult with cultural descendants and kipuna
of the respective areas should iwi kiipuna, or any other wahi pana, or
traditional for historic cultural site be identified.

Should traditional or historic sites be identified during construction of the ralil,
efforts should be made to study and learn from these sites.

Citing a disconnect between “Western” and Hawaiian perspectives, beliefs and
values, interviewees stressed the importance of community consultation with
cultural descendants, and Native Hawaiian organizations such as the Hawaiian
civic clubs and benevolent societies. This consultation would aim to ensure that
development occurs in a responsible and culturally sensitive and appropriate
manner. Several consultants expressed their concern that too much
development may cause Hawai'‘i to look like places on the Continental U.S.

Even though their physical presence has long-since been absent, knowledge
regarding the traditional and cultural significance of Honolulu, as seen with the
presence of heiau and as ali‘i lands, should be preserved and perpetuated.

As the density of buildings and development increases in the Honolulu area
overtime, historic sites such as Mother Waldron Park and Aloha Tower need to
be preserved and maintained for continued public use.

Extra care should be taken during any development to prevent disturbance of
the natural flow of freshwater to the sea which would directly affect traditional
Hawaiian practices which rely on the presence of brackish water. Extreme
caution should also be taken when dealing with existing sewer, waterlines and
related infrastructure during construction of the rail to prevent further pollution
of our ocean, streams and water supply which would also have an adverse
effect on traditional cultural properties.
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(10) Information gathered during the current TCP study should be used to
perpetuate traditional and historic Hawaiian place names, mo‘olelo, land use,
practices, events and people. This knowledge also serves as a means of
informing and educating the public. Educational tools could range from signage
and displays within the rail car and at rail stations, to a small museum in
Honolulu.

Consultation and Oral History Interview Transcripts

As a list possible interviewees was compiled from recommendations and referrals from various
agencies, organizations and individuals, telephone calls were made to follow-up with potential
consultants. Following contact with consultants who expressed interest in sharing their knowledge
and mana‘o, formal oral history interviews were conducted. Consultation also occurred with an
individual who believed he did not have any additional information to offer, but, wanted to express
concerns and recommendations regarding traditional cultural properties and the proposed rail
transit alignment. Consultation was also made with a cultural descendant whom was unable to
schedule a formal interview due to scheduling conflicts. Summaries of these consultations are
provided below.

Adrian Keohokalole
January 17, 2013

Recognized by the O‘ahu Island Burial Council as a cultural descendant of WaikikT,
Keohokalole and his ‘ohana have been very active in the care and protection of kiipuna
iwi. He has worked with various entities during several development projects serving as a
cultural monitor at the Ward Village Project, and also working with developers to assist in
the design and re-interment of iwi at Kahi Hali‘a Aloha which is also known as the Waikiki
Ancestral Memorial, on the corner of Kapahulu and Kalakaua Avenues. Stating that the
likelihood of finding iwi kiipuna increases heading from Kalihi to Kaka‘ako, Keohokalole
also shared that all of Kaka‘ako is a “sensitive” area. Some of the points which
Keohokalole stressed during our telephone consultation were the importance of
“preserving the kipuna and who they represent” as well as the importance of following
the proper cultural protocols. He believes that when iwi are initially encountered, they
have already been disturbed, and, in order to honor kiipuna in the most respectful way,
they may need to be relocated and “put in a safe place.”

Ka‘anohi Kaleikini
Email correspondence received between February 12 — 20, 2013

Representing the Keaweamahi, Kawainui, Panaewa, and ‘Apo ‘ohana, Paulette
Ka‘anohiokalani Keaweamahi Kawainui Kaleikini shared their strong genealogical ties to
Kalia, ‘ike of traditional cultural sites within the project area, as well as concerns and
suggestions regarding the proposed rail development. Through consultation with her
‘ohana, Kaleikini was able to share information which her kiipuna felt appropriate.
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Kaleikini was born to mother, Kekahiliokamoku Keliilumilani Keaweamahi, and father,
Keko'o Kawainui, both of whom passed down their cultural and genealogical knowledge
to Kaleikini. Kaleikini’s ‘ohana ties to Kalia trace back to the time prior to Kamehameha
I’s time on Ofahu. Her ‘ohana’s deep-rooted connection with this ‘aina also stems from
their relationship to and connection with iwi kdpuna of Kalia. Kaleikini is formally
recognized as a cultural descendant of Kalia by the O‘ahu Island Burial Council and has
been very active in the historic preservation process, and has been a strong advocate of
the appropriate care and protection of iwi kiipuna.

In regards to traditional cultural properties in the Honolulu area, Kaleikini discussed
several heiau which date to the 1500s. Pakaka Heiau was located at the foot of Fort
Street in downtown Honolulu. Within the vicinity of Pakaka Heiau was an alii complex
which also served as the residence of Kamehameha | from 1809-1812. Pu‘ukea Heiau
was located in the area of Kukuluae‘o which is now the location near Halekauwila and
Cooke Streets. Most likely named after the heiau’s respective ‘ili of the same name,
Pu‘ukea. Kaleikini traces her lineage to the chief who is associated with the construction
of this heiau.

Due to the important cultural and religious significance of these heiau, Kaleikini shared
the importance of noting such traditional sites over historic sites such as Mother Waldron
Park and karst systems on Beretania Street. She expressed that the history of these
heiau must live on even though the physical structures may no longer be present.

Also located in Kalia were fishponds, one of which, supplied Kamehameha | with his
favorite type of fish to eat. Near Kalia was also Kamehameha'’s lo‘i which he constructed
and cared for while on O‘ahu. Kaleikini also described lands which were located on a
Royal Patent parcel granted to her ‘ohana. This land in Kalia was described as including
Loko Kawili, or Kawili Pond which was dredged through during construction of the Ala
Wai Canal, adjacent to the Hawai‘i Convention Center. A fishpond, also named Kawili,
was once located in Kalihi and was granted as a Royal Patent to the same family
member who owned Kawili in Kalia.

Kaleikini also shared her genealogical connection to ‘aina of Kalihi which was once
owned by her kupuna, W.L. Moehonua, from whom she is a State-recognized lineal
descendant. Acquired as Land Commission Award 6450 and Royal Patent 8194,
Moehonua’s land consisted of 219.2 acres and is in the present area extending from King
Street to Sand Island and Mokauea and Pu‘uhale Streets. Contained within this property
were two loko, Loko Pahounui and Loko Auiki which were once present at the “Sand
Island end of the ‘aina.” With care of the fishponds the kuleana of her kipuna, fished
raised within were primarily reserved for ali‘i and pilikoko (blood relatives).

In regards to the current rail project, Kaleikini shared that the Kalihi Station, which would
be located on Dillingham Boulevard, is land which was awarded to the consultant’s
kupuna, Moehonua. Kaleikini expressed that, due to the effects of “western occupation
and domination” and illegal acquisition of these ancestral lands, ‘aina granted by Royal
Patents have been “adversely impacted.”
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Beatrice “Beadie” Leina‘ala Kanahele
Dawson (BD)

Traditional Cultural Properties Oral Histor)
Program
(Proposed Honolulu High-Capacity Transi
Corridor — Section 4: Kalihi to Waikiki
29 January 2013 with Mina Elison (ME), als(
present at various times of interview wer(
daughter, Lani Dawson Arena (LA) and so
Christopher Dawson (CD)

Photo: George F. Lee, Star-Bulletin
http://archives.starbulletin.com/2001/12/04/news/story8.html

Known to most as “Beadie,” Beatrice Leina‘ala

Kanahele Dawson shared some of her memories of growing up in Nu‘uanu as well as her
knowledge of, and concerns with, the proposed rail route. Born to parents Annie (Kueneku Asam)
Kanahele, from Kona, and Francis Hookaamomi Aloysius Kanahele, of Kaua'i, Dawson was born
in Honolulu in 1929 and attended Punahou School. Both parents being half-Hawaiian, Dawson
was raised in Nu‘uanu and was greatly influenced by her parents and the values which they
instilled in her, one of these values being the importance of education. Following the raising of her
own children, Dawson obtained her law degree and served as deputy Attorney General of the
State of Hawai‘i. She was also appointed by Mayor Mufi Hanneman to serve on the City of
Honolulu’s Planning Commission where she had her first introduction to the rail project.

Dawson also learned to practice of ho‘oponopono, the traditional Hawaiian way of mediation, as
her mother, a teacher, would often facilitate ho‘oponopono with her student’s families. Dawson
also studied ho‘oponopono with Aunty Malia Craver. Dawson still resides in Nu‘uanu Valley and is
very active with her family business and several non-profit organizations.

Summary of Selected Interview Topics

e Growing up on Bates Street, Dawson loved playing with the neighborhood children.
Families living on Bates Street included the Thurstons, the Twigg-Smiths and the
Babcocks. The children called themselves, the “Valley Kids.” Because a place like
Bates Street is very special to Dawson, it would hold true that there are many different
areas that are considered “precious” to many people.

e She recalled catching the Honolulu Rapid Transit from Nu‘uanu to Punahou, and how
the drivers were older people who would discipline them if they were too loud.

e Dawson’s first introduction to the rail project was while she was on the City’s Planning
Commission. During the initial presentation, it seemed as though plans for the vicinity
of the rail stations were “glamorized,” and this led her to believe that the planners were
not being honest in that these areas were going to have a high-density of residents,
with very little parking.
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¢ Dawson is not opposed to rail, instead she is “critical” of it. She believes that if the
proper consultations took place with the community, that the City may have a chance
to “salvage” it and create a transportation system which works for the people.

o It may be difficult for those who are not from Hawai‘i to understand the cultural
significance of finding iwi kiipuna. It would be very prudent for rail planners to place a
high importance on showing respect to the individuals whose burials may be
encountered.

e The likelihood of finding burials along the route increases as it nears the Honolulu
area where there are numerous cemeteries “all over.”

¢ In the event that iwi kiipuna are encountered, they should be dealt in a case-by-case
manner, not all together, because each kupuna belongs to someone, and they should
be respected and honored.

e The preference of most people is to preserve any burials in place and to minimize
disturbances to them and not “shuttle” them around. One should treat them as they
would his or her own kupuna.

e Historic landmarks such as Mother Waldron Park, which was an important community
gathering place where Dawson would play as a young child, as well as Aloha Tower
should be avoided by the rail route, preserved and maintained as historic sites.

e The State of Hawai'i has received very poor marks from the Federal government for
our poor sewer system. Therefore, during the construction of the rail, extreme caution
must be taken that our drainage and sewer systems do not further pollute our
environment or our water supply.

¢ Honolulu also needs to prepare for a rising sea levels because in forty years, much of
the city may be underwater.

ME  Good morning, this is Mina Elison. I'm here with Aunty Beadie Dawson at Straub Hospital.
It is January 29th, 2013, and we’re going to talk about the transit rail corridor project.

BD This is my other daughter, Lani.
[Introduction to Dawson’s daughter]

BD So, make sure you put in my whole name.

ME Yeah, so Beadie—

BD Beadie Leina‘ala Kanahele Dawson.

ME  Okay, and “Beadie” is your full name?
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BD

ME
BD
ME
BD

ME
BD

LA
BD
ME
BD
ME

ME
BD

ME
BD
ME
BD
ME

BD

I's really “Beatrice,” but everybody knows me as “Beadie,” so, | always use that as my
name because even when I'm in court, the judges call me “Beadie” they don’t say
“Beatrice.” If they said “Beatrice,” | wouldn’t know who they are talking to.

[laughs] You're like “who, me?”
Yeah.
Okay, awesome. And then, where were you born?

| was born in Honolulu to wonderful Hawaiian parents. Both of my parents were Hawaiian.
My mother is half Hawaiian and she’s from Kona. My dad is half Hawaiian and he is from
Kaua'i.

Oh, and what was her name, your mother’'s name?

Annie, she took the name of her step-father, Annie Asam, A-s-a-m, Kanahele. She was
Annie Asam. Actually, before she married, she was Annie Kueneku.

Where did Kueneku come from?

That’s her mom’s name, that’s her mom’s last name, Kueneku.
K-u-e-n-e—

—k-u.

Okay, wow.

[Arena excuses herself and leaves the room]

And your father’s name?

My father was Francis Hookaamomi Aloysius, A-lI-0-y-s-i-u-s, he was named after one of
the brothers at St. Louis School, Kanahele.

Wow.

| have a wonderful family.

You do.

They're just—yeah, they are all just so great.

That’'s so awesome. And so, we were talking about how you spent a lot of time in Kona, but
where else—you mainly grew up in Honolulu?

Honolulu, | mainly grew up in Honolulu, but, we have some cottages in Kona and so, | and
my family, we would go to Kona in the summertime for a couple weeks—kind of on a
regular basis—and so, it was through this time that | was introduced to Uncle Willie
[Thompson] and his wife, Aunty Julia [Thompson, interviewers great-grandparents]. So,
because | got to know them, then, when some of my Punahou friends would go over and
they knew that | knew all of these people, they would invite me to come with them, Tita
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ME

Marks, Betsy Summer and so forth, they would invite me to go with them and we would go
over there and, on the ranch, and have such a wonderful time that the cowboys at
McCandless Ranch were really wonderful characters, | can’t say people, they were
characters, and they had wonderful sense of humor. They played jokes on us all the time
and, you know, they’'d slap your horse and make him dig out, | mean, they were just
incredible, they were just so, so great. They taught me a lot about horses and on Uncle
Willie’s ranch, they raised wild cattle, they’re not domestic cattle, wild cattle—one of the
few ranches on the Big Island that has wild cattle, and what’s fun about that is that when
they bring the cattle down from up mauka, they raise them and they sort of are—grow up,
up mauka and they bring them down for fattening up before they go to market. So, they
bring them down by tying a rope to the horses horn and the cowboys that are in front of
them pulling them down, and so what happens is these horses with their horns would go
after the lead horse and dig in to them, you know, and the horses would kick, they would
kick back so that the horse—they didn’t like being horned by these cows, or these steers,
and so, the wild pipi—we called ‘em p-i-p-i—wild pipi and the cowboys, and those pipi are
coming down and right behind the horse and the horse—they try to dig their horns into the
horse, and the horse would kick ’em, kick ’em all the way down the mountain and it was a
long ride, believe me.

[laughs] Oh my gosh.

[Physical therapist enters room, interview ended for the day]

Interview with Beadie Dawson on 30 January 2013
Also present was her son, Christopher Dawson (CD)

ME

BD

ME
BD

ME

Good morning, this is Mina Elison. I'm sitting here, day two with Aunty Beadie Kanahele
Dawson and we’re going to continue our interview about the rail project. And so, we ended
the last time talking a little bit about your ‘ohana and where they were from. If you want to
share any recollections of your kiipuna and lessons that you learned from them, things that
really stuck with you.

Well, my kipuna have been very important to me because they have taught me to, um,
appreciate my Hawaiian-ness and the midst of my wonderful opportunities to have a
college education, university education, graduate education, but, it is my family that has
helped me to realize that the interchange of those times, and | have really enjoyed them.
My mother was a very active person in the community as was my father. She was a
schoolteacher and a school principal for many, many years—forty-four to be exact. Taught
in almost every school in the state.

Oh my gosh.

Yeah. And, my dad was a civil engineer and he had the privilege of being the County
Engineer for the island of Maui, and the island of Hawai‘i, and made a good record for
himself. He was very—a brilliant man and very mathematically educated and brilliant in
math. | remember my high school days when he was away and he would call and help me
with my algebra over the phone.

Oh my gosh.
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Yeah, | always used to love that, and he was good about it. But, he was a very tall,
handsome gentleman. Everybody that knew him respected him and loved him. He was a
fine man, same with my mother, they both had wonderful places in the community. They
had big ‘ohana and big circles of friends, it seemed like everybody knew them, and they
were just very absorbed in our whole community...

And what was your father’s full name?
Francis Hookaamomi Aloysius, A-lI-0-y-s-i-u-s—
Can | steal this chair?

Of course, of course, and feel free to chime in if you have anything to add, or questions—
okay, Aloysius.

Aloysius, and last name Kanahele, of course. And he was a graduate of St. Louis College
and of...University of Hawai'i.

And where was he raised?

He was raised on Kaua'i.

Okay.

[Discussion of mutual relative William Thompson]

But, Willie knew Honolulu very well, he was down here a lot, but, Kona was his playground,
his work-ground, and he had just tons of friends in Kona, everybody knew Uncle Willie. So,
he was a good influence on our life. We liked his style, he was easy to get along with, no
nonsense, absolutely no nonsense. And...

[Discussion with Chris Dawson about our scope of work for the current project]

My first introduction to rail was through the Planning Commission and | was a Planning
Commissioner appointed by Mufi Hanneman and, confirmed by the City Council and |
served a number of years on it and my—there were many issues that we undertook as a
Commission, but certainly, the rail was one of them.

She was a land attorney for the State of Hawai‘i for many, many years. How long were you
in the AG’s [Attorney General’s] office?

Uh...fourteen years or something.

So, like, as a quick snapshot of Beadie Kanahele Dawson, longtime Honolulu—you know,
born and raised in Honolulu, resident, attorney, land attorney for the State of Hawai'i, City
Planning Commission. | mean, her testimony is relevant on a lot of different levels, so,
actually, you kind of hit the jackpot with her.

[laughs] Yeah, yeah.

So, in any event, my introduction to the subject was not a very good one, primarily because
it was an introduction of the TODs, Transit Orient Development, and that's the
development that took place around each of the twenty-two stations, they call them “TODs”
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and they were approximately almost five miles in diameter around each station and they
were described as places where people could live and work and all in support of the rail, or
to enhance it. And, | gave a very—when they were finished presenting what the TODs did,
| gave a very impassioned speech because | felt that they had, they had embellished the
TODs to look good and they had not given us, the Planning Commission, the proper
description of what they were. They were—the TODs were glamorous residential areas
around each of the rail stops, but in reality, what they were was—they were a competitive
thing, we had developers that were calling in from all over the United States, want to
develop in these areas, want to develop in these areas. Why? Because it was little bit like
the Public Land Development Corporation, there were a few restrictions on it, you didn’t
have to have parking, you didn’'t have to have so much of normal things that you have, and
so, it meant that it was going to be a very congested area, you know, of tightly woven of all
of these apartments and condos and this kind of thing. And | felt that the City was very
dishonest in presenting those to us as they presented those TODs as a, as a great
enhancement of the rail program and | felt that that was very dishonest and | said so. |
said, you haven't told us—it's only when you read between the lines that you realize that
there are no restrictions, very few of the zoning requirements are going to be imposed, this
is meant for mainland developers to profit. This is a profit center for mainland developers.
And | said if | could see that they were encouraging local developers, | probably would’ve
felt very differently about it, but they weren’t. It was a mainland developer’'s bonanza.
Twenty-five, or twenty-two, | don’t know, that number changed here and there along the
way, and | was very disappointed because | felt it was dishonest, and | said, you're not
telling people what you’re doing, and who’s going to benefit from all of this. You think that
local people are going to benefit from it? People in Kailua aren’t going to give up their
home to come and live around these congested TODs. There’s nothing to attract them,
other than that they’re near the transit line. But people will be doing just that, they will be
giving up—you’re expecting them to give up their home, and they won'’t do it. And | said,
the people that you will probably attract in these are newcomers to Hawai'i, malihini, who
are coming here to work, need a place to live, and will choose this as the place. So, | just
really called them to the carpet and | said, you need a more honest presentation of what
these TODs are.

So, that was my first introduction to the rail system. As time went on and | realized that it
was a linear situation, a line going from Mililani to Ala Moana, it’s just a plain linear line,
nothing was going up into the valleys, it just didn’t happen. So, anybody that worked off the
line was either going to have to have a car available to them, or they took an offshoot—if
you’'ve been to San Francisco or Portland, any of those places, you know that their network
consists of literally, a network, where you can move about, transfer to get to right to
wherever it is you want to, whether it’s to your work place or to your home. And, this did not
offer that, it was just for people who lived along the—that’s what its big thing was, along the
way. So, the only people that it assisted were people who would be living along the railway.
So, |—it was hard to see the advantage of that.

ME Right, right.

BD We're a valley city, Kalihi, ‘Aiea, Halawa, Manoa, Nu‘uanu, | mean, all of it. We are in it, we
are a valley city.

ME Big valleys.
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So, anybody that was going to utilize the—I felt like it was the railways had just sold them
on speed of getting from one place to another. And I, once again, | felt this was very
dishonest because that would not meet the needs of the people.

Right, right. Do you remember when they first presented to you folks, the rail people?
Five years ago.

Five years ago.

At least five years ago, maybe about six years ago.

And so, you mom was raised, where?

My mom was raised in Kona as a young girl, and then she moved to Honolulu to attend
Normal School and college and university, and she was very happy with that move
because she was married to my dad at the time and they both moved here. They were
both—they were Hawaiians who were, who really appreciated the advantages of education.
My dad, because he was into the sciences of math and engineering. My mother, because
she was into the, you know, education and the social end of it and what it was doing for all
of our kids. And, she was a wonderful—and | used to go, | used to meet her afterschool
and, | would go to visit her students because teachers in those days, didn’t have
counselors and so forth to do, to deal with the difficult problems that kids were having in
schools. Teachers did it all, they did it all. They educated the whole family. And so, she
would often, very often, she would, after school hours, she’d go, and she and—I would
trudge around with her—she’d go into Kalihi and tenement houses, you know, to people’s
homes to find out why—she would visit the kids who were truant, who were missing school.
See, people don’t do that know, they don’t even check on them. She would check on every
student that had some kind of a problem. He was either missing school or doing poorly and
she would know that he was capable of doing so much better. So, she would go and visit
the family and she would learn that there were many dysfunctions in the family that maybe
they were single parents, more likely, they were abusive parents, more likely, they were
also parents who just...got drunk and beat the kids, you know. So, this is what she found
and she would—her services, her teaching services applied to all of the parents of her
students as well as to the students. What was disrupting them, she would conduct her own
style of ho‘oponopono, and | was never allowed to sit in on those, but | would be sitting
outside. She made me sit outside.

I’m a ho‘oponopono practitioner myself. | studied with Aunty Malia Craver, and, so, I’'m very
familiar with the process. And, nobody comes—no attorneys, nobody represents you,
everybody is there just simply speaking for themselves. And the beauty of ho‘oponopono is
something that the whole community can learn. It is not finding fault or who’s doing what
wrong. It is finding out, what have | done to make matters worse, or better. What have |
done, what was my part in it? Not, you did this to so and so, there’s no accusations, it was
a self-analysis of, “Yes, | talked stink about this person,” or, “I did this or that.” It's all of
what you did, and each person contributed to that discussion in terms of what they did to
make the situation worse or better. She would conduct ho‘oponopono with all these
families, and, it was quite amazing to watch. And, like | said, there’s never an attorney
there, or anybody represented, everyone who's in that disputed area simply talks for
themselves, no visitors, no outsiders, no outsiders. It's all very confidential. And, they
would break sometimes if the conversations got too heavy, or too long, and they would
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break, and then they would come back together in the afternoon, or the next day, or so
forth. And, ho‘oponopono goes as long as it takes. It can be a few days, a few weeks, as
long as it takes to talk out the problem. My mother was very skilled at this. She...I guess
being a teacher in those days, it sort of—she knew that she had a great deal of influence
on the family, and for every one of these kids, the family was aware things were going
either right or wrong.

ME  Oh my gosh, what a special woman.

BD Father is an alcoholic, the mother is an alcoholic, beating the kids, discipline is very harsh,
they don’t know how to talk to the kids. She used to spend a lot of time trying to help them
find solutions. It was very interesting for me, as a small kid, not participating, I'm outside
now, | can just hear little bits of it in my ears...What the problem was and how she was
encouraging them to resolve it. | think about the many families that she talked to and |
think, wow, it's not a matter of saying, “You got to do this,” and, “You got to do that.” It's a
matter of everybody in the family system working together, everybody trying to correct
things.

So, because this was the atmosphere that my mother worked in, when it came around to
rail, the major problem | saw with rail was that somebody was doing the planning, and they
weren’'t—there was no communication with the community. I'm sure that you have heard
many people say, “Rail is for the other guy, I'm not going to use it, there are lots of other
people that will.” Everyone seems to think somebody else is going to use it, but not me, |
need my car. And, so, that seemed to be the attitude of it all and it's very true. That’'s what
was being expected and every now and then | hear that they call a meeting or something
or another, so some neighborhood is invited to participate, not really. It's very superficial
and that's unfortunate because | think they could have come up with a very different
system, a much more workable situation. But, this was very clean, going from point A to
point B, getting up along the way.

ME Right, right, right.

BD If you had to go ten blocks this way, or five blocks this way, it didn’t matter, you were still
along this way. And so, it was very restricting in terms of where it would be helping. And it’s
unfortunate, Mina, because it didn’t have to be that way. It could have been, in the early
stages, you know, and now they’re talking about, “Well, we need to approve these big
projects in stages.” The reason they want to approve them in stages is simply because
they want to be able to push on with it. It's for expediting, that what they—it’s for expediting
the program, it's not for better understanding. And, actually, if you get down to it, if you are
in a certain area, and you decide that there are certain problems that are in that area, if the
line is already ninety-five percent built in that direction, how much leeway are you gonna
have to turn and go another way, very little. So, it has some intrinsic difficulties that will be
very hard to correct because they are not built to correct problems. It is built simply to put
in a line from A to B...

So, as you can tell, | have been very critical of the rail system for the reasons that | have
stated, but that doesn’t mean that I'm not in favor of a system. Because | think that they
could have, and still can, have a system that will work. But once they start laying that out,
and they’re getting all their columns and their tracks and everything, it'’s a fait accompli, it’s
a done deal. And, they are their own worst enemy because they are laying the tracks, so to
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speak, as they go along, and not giving room for those tracks to be altered. Minor
alterations, maybe, but, not really.

So, what else can | tell you about rail?
ME  How did your family end up in Nu‘uanu, is that where you grew up as well?

BD When my mother moved here, from Kona, she went to Normal School which was like the
college you went to become a teacher. And their first house that they took was on Bates

Street, B-a-t-e-s, Bates Street, which was a wonderful, wonderful street of local families.
Kenneth Emory, the Thurstons, the Twigg-Smiths...the Babcocks, | can'’t list them all, but
we all knew each other and we all played with each other. We had this wonderful—in fact,
Bob Krauss, | don’t know whether you've ever heard of him, he wrote a book about
Kenneth Emory, and it's called “Keneti,” K-e-n-e-t-i, because that’s the way the Tahitians
say, “Kenneth.” It's called “Keneti” and it talks about—and we just loved him. But, he was
the anthropologist and the archaeologist who first said we have a wonderful archaeological
history here, it’s rich. None of the national archaeologists did, they said, “But it’s all volcanic
rock, there’s nothing there.” And he proved them wrong, that we have beautiful
archaeological sites that were still standing and very much icons in themselves. And
Kenneth was really quite, quite a man and he’s the man that really—while he didn’'t found
the Bishop Museum, he gave it the clout because he developed so much of the academic
archaeological field that was in the industry, in Hawai'i, in Tahiti, and Fiji, in Bora Bora,
throughout the Pacific, that was Kenneth’s work forté. And, but anyway, in this book called
“Keneti,” it talks about Bates Street as just this wonderful place where all these families
lived. And you know, Mina, oh | would say...twenty years ago or thereabouts, my sisters
and | were driving around and we went down to Bates Street just to visit our old
neighborhood. Oh, | wept buckets, | couldn’t believe what had happened to our
neighborhood. My family home, which was a great, big home on the corner of one of the
streets, right across from the Thurstons, had been demolished and this ugly apartment
house was in its place. The Twigg-Smith and the Thurston’s property, which, had been just
beautifully landscaped with flowers and gorgeous things and such a beauty to behold—all
gone, chopped up into little, small, | don’t know, 4,000 square feet homes and so forth, and
the lovely stream that used to go through it all, you know, you could hardly see it, it was
gone. But there was so much that was that was Bates Street that had disappeared, and |
wept like mad and | told my sister, “Don’t ever bring me back here again, | want to
remember Bates Street as it was when | was a child.” And we played together with all of
our neighbors and we had such a wonderful place for all of us to mingle and have a great
family times, and | don’t want to know it at all as it is now. So, I've never gone back ever
since then.

ME Oh my gosh. After that house, where did your parents go?

BD They bought a house up further on Dowsett [Avenue], 'cause they liked Nu‘uanu. They had
lived in Nu‘uanu for twenty-five years or so, thirty years, so, they bought a house that’s a
little further up in Nu‘uanu, and that’s the house they lived in for the rest of their lives. And,
it was a lovely house, and it had a stream in the back, it had all the things that we had
previously.

ME So, did you folks ever walk down makai to the ocean from your house?
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Oh, yes, oh, yes.
[laughter]

I have to tell you, HRT was a wondrous—Honolulu Rapid Transit...all the Nu‘uanu kids
would get on that and all head up to Punahou and they would—most of the people that
were the drivers were all—we thought, it seemed that way, they were older, it seemed like
they were the senior drivers getting ready for retirement and everything. And they were
wonderful, you know, “Eh, you kids, you just quiet down!” You know, and they would
discipline us and say, “I going throw you off the bus!” You know. [laughter] But, we were
naughty, but, they kept us in tow.

Right, right, right. [laughs]

That Nu‘uanu bus was just—all those friends, god, we had such a great time.
Where would you get on the bus?

Along the way.

Along Nu‘uanu [Avenue].

Along the way, and then it would cut over to, it would cut over to Punahou and one of the
things that | remember most, is that when we were really small, we didn’t have a lot of
money, so we used to save our car fare money, our bus money, and we’d stop at the
Ching Store and buy crack seed on the way home. Now when | look at how long a walk
that was, I'm going, as small kids, we walked that whole damn thing. But, we wanted that
crack seed. And of course, you know, the guys at the Ching Store, they all knew us and so
forth, so we went and bought all this stuff.

Where was that, the Ching Store?

It was on Pauoa Street. When you come down Nu‘uanu, and then you went up Pauoa,
around, past Roosevelt and over to Punahou.

Okay, wow.
We were, we were amazing.

[laughs] It sounds like people used to, obviously, walk a lot more, and just walk all over
Honolulu, but, nobody does that now.

Well, partly, Mina, because it’s not as safe anymore.

Yeah, that’s true.

But things were really...maybe they weren’t safe then, but, there were very few incidences,
you know, of kids being molested or anything. And, we just—course there were four of us,
so, you know, we kind of were our little gang by ourselves, not a single child walking by
themself. So, unbeknownst to us, we were our own security system, because there were
four small kids. It’s kind of taking care of each other, you know.
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Yeah, yeah.

But we lived in Nu‘uanu our whole growing up, so, we called ourselves the “Valley Kids,”
the “Valley Kids.”

Oh my gosh, that must’'ve been awesome.

And that may be one of the reasons when | first learned about the rail, that | thought, this
isn’t going to work, this is the only people that are going to live in these TODs are people
from the mainland, workers that want to just hop on the bus—I mean hop on the rail and go
where they going to go. But it won’t be the local people, the local people are going to be in
Kalihi and Kaimuki and Kailua and all these different places and there is no combination
that’s made for them, but they’re going to pay for it.

Yeah.
Not very good.
What about all the other “Valley Kids?” What are they going to do? [laughs]

Yeah, and | imagine that same feeling was being generated by almost all of the other
valley areas where the residences were. Well, not going to be for us, 'cause, you know,
we’re up in Maunalani, or ‘Aiea, or someplace, how’s it going to help us? So, | do think that
they have been short-sighted and | have to blame the Council for this. | don’t like to
allocate blame, but, they’re the ones who are thinking in very narrow tunnel-vision, “Here’s
what we’re going to do along the way.” And they’re not taking into effect of all the other
things around them, and it’s kind of too bad. And there’s a chance that that still might work
out, they might change it.

Yeah.

Now that the one order that the judge has come up with that he wants to have an
underground area in...along Beretania [Street] | think it is.

Goodness. Well, the main focus is to try to find out if there’s going to be historic sites or
cultural sites that might be affected by the proposed route. Do you ever remember hearing
about any traditional sites, or even practices that took place along the rail?

Well, yes, but, you didn’t hear very much about it because they wanted to start over at the
far end and work their way towards town, and even way back in the initial stages, everyone
knew that the burial sites and the archaeological sites would be concentrated the closer
you got into town, the closer it would be. So, | think from the beginning, there was a feeling
of, “What do we do, how are we going to control things once their already in place?”
So...like | said, it still might work, but...'m very apprehensive of it, simply because we’re
not building a transit system for people, we’re building it for a system. It's a system of
transportation and that kind of backwards. But these various court cases that have said,
you know, “You got to do this, and you got to do that,” they may save it yet, so, we don'’t
know. So...that’s kind of in my background, that’'s been kind of my approach. I'm very
fortunate that | have this background, this very Hawaiian background and I'm very pleased
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that I've had the kind of family that | had come from we’re very much integrated into the
community. But, | don’t think my family or anyone’s family has thought of the rail system in
terms of something, “This is how we’re going to use it.” | think it will be—

[Talking with nurse]

So, would you have any recommendations on, you know, what the process might be if
burials are found in Honolulu area, and Kalihi, or anywhere along the rail?

Well, the preference is always going to be to keep them in place, and that's
understandable because that's what people want, | mean you think of your own
grandparents and so forth, you don’t want them shuttled all over the city. People are going
to want to keep them in place. Now...I think what they are going to have to do—what will be
very, very helpful, is, if they take time to deal with these burials on a more individual basis,
but if they try to say, “Well, all of these are going to go all there,” and everything, you're
going to have a lot of unhappy people. Remembering that people like Grabauskas, he’s
from the mainland, he doesn’t know why we’'re making a big fuss over a burial, he has no
idea.

[Talking with nurse]
So, if they find burials, to treat the case-by-case, you were saying.

I think it would be wise to treat them on a case-by-case basis, primarily because this is the
way that you show respect. These are individuals...and | don’t know how much
Grabauskas he places on this, but if he’s smart, he’ll place a lot of importance on it.

Yeah.
Now, are there any other aspects of this that we haven’t covered?

| don’t think so, just if you have any recollections of the makai area down there, did you
ever go swimming down there, or were you pretty occupied in Nu‘uanu, with the streams
up there and all that?

Well, | think the idea of staying away from the coastline is a very good one, whether they
can or not, | don’t know. Mainly because...there’s a lot going on in the coastal areas that
are just not amenable to having a—

—big metal thing.

I don’t know whether other cities have problems like this. You need to give due respect to
the fact that these kiipuna belong to people. You want them to be treated respectfully. This
is hard amongst people who are from away. They don’t have the same cultural sensitivity
to ancestors the way we do, — don’t. So, many of them will say, “Well, okay, put up a
monument or something and throw all the burials in there and that should take care of it.”
Well, we’re not — quite that easy. So, | don’t know how they want to handle this.
Remember burials are one thing, sites are another, and where we have—I don’t know what
the plan is for down by Aloha Tower, | know that there’s a great deal going on down there
that is—we need to pay more attention to.

You mean Aloha Tower as a historic site?
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Yeah, and around it.

Yeah, and around it.

| don’t know how they are going to deal with that.

Right. Are there any other sites that you think should be avoided?

Well, as you know, Honolulu has got cemeteries all over.

Yeah.

And were going to have to develop ways to deal with this that will satisfy everybody.

Almost pau. Another kupuna was talking about Mother Waldron Park, because | know the
proposed rail route is going pretty close to over there. Did you ever spend much time over
there?

As a child, yes, as a child, yes. And many families as a child because it was kind of a
gathering spot for people. | do think that this is an important place. | don’t know how they
are going to deal with it because coming down on any of the sides of it, there’s bound to be
some...aspect of it that will be affected by it. If anything, what would be most helpful
there—and maybe that's why the judge said take it up to Beretania, 'cause that’s far
enough away so that it would be out of the zone.

And do you have any other thoughts on the care of cultural and natural resources?

We need to be very careful about our water supply and about our sewer system. Now, |
don’t know how much or how little the rail has thought in these terms, but, we are already
under indictment by the Federal government for our poor sewer systems. And so, where
ever we go, that’s another thing that we’re going to have to have is a very, very ...clear idea
of how we stay—we don’t pollute any further. Our drainage systems, our water systems...

The stream must have been amazing when you guys were kids, yeah.

| feel very blessed, | feel very blessed that we were brought up in that atmosphere that we
were brought up in. These were happy times. But, it also means that there are all kinds of
areas that are just precious to an awful lot of people.

Yeah, yeah, yeah.
What is this?

They are a bunch of maps, some of Kalihi, and some of Honolulu/Nu‘uanu area. They're
really interesting.

My dad lived some of his early life in Honolulu and | didn’t tell you this, but, he went to
China, he took leave, he took leave from his studies and went to China 'cause he wanted
to see this part of the world, and he wanted to do some work there, so, he took leave, took
a Chinese name, they didn’t want to stand out, you know, as a foreigner, and he built some
bridges there. To this day, | don’t know where those bridges are, | would give my right arm
to know which they are.

Appendix D: Oral History — Consultation Interviews
Ahupua‘a of Kalihi to Waikiki, Kona District, Island of O‘ahu
A Traditional Cultural Properties Study — Technical Report DRAFT March 26, 2013 29



ME
BD
ME
BD
ME
BD
ME
BD

ME
BD

ME
BD
ME
BD
ME
BD
ME
BD
ME

BD
ME

ME
BD
ME

[Looking at maps]

This one—there’s Nu‘uanu Avenue.

Wow, what’s the date on these?

They're old, um, does it say...

Where do these come from, the archives?
Department of Accounting and General Services.
DAGS...Oh my god...Oh, these are wonderful...
Do any of the place names look familiar?

Yes, they do, a lot that’s still there, you know, King Street, Beretania, Kukui—these streets
were all small stores and the bus ran along, what it this?

Nu‘uanu [Avenue].

Yeah, the bus ran along here, we all knew these places so well, crossed them every day.
Oh, these are wonderful maps. What'’s in the corner?

We'll try to spread 'em out.

“‘Honolulu.”

Yeah, is there a map number you see?

Wow.

“Plan of Honolulu, Register...” [Registered Map 900 (Unknown, n.d.)]

Where did you get these?

From that office, and you know that a lot of these are online, and you can download them.
How do you download them when they’re this big?

Actually you can download them, and if you want copies this big, they can make copies at
the office. [laughs]

Oh my gosh.

Yeah.

[Discussion with Chris Dawson about Willie Thompson interview transcript]
This one [map] is the ocean depths of the harbor.

You know what is interesting about these [maps]?

Hmm?
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In forty years, most of this area is going to be under water.
Oh.

And Honolulu is not planning on it.

| know, really.

Not planning on it. My grandson is working on his doctorate at the University’s School of
Architecture and their assignment this semester is to plan Honolulu for the year 2050.

That’s not too far away. Oh my gosh, that’s crazy.
We’re going to be in deep kikae unless we start talking about it now.
That's why | think even that big Kaka‘ako/OHA deal, | mean, in the future—

They’re going to be underwater. | don’t know that they have really thought about that, but
they’re right down at sea level.

And they're thinking Presidential Library and all this. | don’t know. So, you said you folks
would go to Kalihi with your mom, would you go any other times to Kalihi?

Oh, there was always family.
Oh, you have family over there?

Yeah, my dad’s sister, Aunty Rachel, lived there and we would go by there to see them,
and...

It sounds like it was a pretty diverse place, yeah?
Oh, it was, it really was.
| guess it still is, it is pretty diverse today.

Well, it is, yeah, there are residences there, even though it is kind of an industrial area, but
it’s still, it's very much a residential area.

Yeah.

Well, Mina, this has been fun. | will be happy to talk to you anytime if you have some
follow-up things, I'd be happy to talk to you.

Thank you so much, it really is such a pleasure. It’s just fun, and really, really appreciate it.

Well, I'm glad that this project is taking into account all of these things because there, you
know, this is part of the process, seeing what’s going to happen in different areas and so
forth, so, they’'ve got a big, big challenge.

Right, right, oh my gosh.
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BD Like | said, | don’t think that all is lost, | think that there’s much that can be done to salvage
the project. But, if they’re going to keep it absolutely, you know, exactly as it is planned,
and not make any adjustments, they’re going to have a hard time...So my dear...

ME  Thank you so much, | really appreciate it.

[End of interview]
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Randie Kamuela Fong (RF)

Traditional Cultural Properties Oral History Program
(Proposed Honolulu High Capacity Transit Corridor
Section 4: Kalihi to Waikiki)

January 16, 2013 with Mina Elison (ME)

Born and raised in ‘Alewa Heights, Randie Kamuela Fong’
roots from both parents are tied to the lands of Kalihi. Fathe
Herman Sum Fong, whose parents moved to Hawai‘i aroun
the 1880s, was born in Kalihi Kai in 1914 and was raised ther
along with his more than twelve siblings. The large Fon
family lived within a few blocks from one another near Kin
and Umi Streets, one of the houses one situated at th
current location of Jack in the Box. Fong’s mother, Elsi
Kapa‘akea Kama Fong, was from the area which, at the time
was known as Kalihi Uka, near today’s Perry and Kamohoal
Streets. Mrs. Fong also spent time with her father, Georg

John Halii Kama Kamohoali‘i, who managed and cultivate

lands further up Kalihi Valley in the area of Kekuapalau.

Fong was fortunate enough to gain knowledge of Kalihi and Kapalama through the recollections of his
parents, extended ‘ohana and friends, as well as through his own personal experiences. Fong attended
Kamehameha Schools (KS) and graduated in the class of 1978. He served as the Head of the Performing
Arts Department of Kamehameha Schools, and is currently the Director of Ho‘okahua, Hawaiian Cultural
Development. Along with his wife, Jamie Fong, the pair collaborated with various stakeholders and the
community to envision—and build—the Ka‘iwaklloumoku Hawaiian Cultural Center at the Kamehameha

Schools Kapalama Campus.

Summary of Selected Interview Topics

The mo‘o, or kia'‘i, known as Wahinehi‘ui‘a, was seen on two different occasions by
Fong’s mother, as well as by another kupuna, while each were children. Witnessed
along Kalihi Stream, appearances such as these were thought to be a natural “part of
the landscape” and “no big deal.”

The historical significance of Niuhelewai which was fed by intermittent stream system
tributaries.

Kalihi is often referred to as “ke kula loa o Kalihi” which is fitting when one examines
the various cultural and historical accounts and events which occurred there. Kalihi
was a battleground, a kahua and a kula fed by streams.

With kalo production taking place along the mauka banks of Kalihi Stream and further
makai within the area of King and Umi Streets, and up to the Kamehameha Shopping
Center, Kalihi had a rich water system which was able to feed these highly productive
areas. Some of these waterways near the exit of Kamehameha Schools are extant.

Historically, many Chinese families were involved in the production of poi, as well as
the c